
AMES HINTON.

WB have to record with much regret the death of Mr. James
flinton, the author of Man and his Dwelling Place, Life in
Nature, and other philosophical works, and also eminent as an
aural surgeon.

Mr. Hinton was born at Reading on November 26th, 1822.
His father, the Rev. J. Howard Hinton, was a Baptist minister
of considerable influence and reputation. His mother is
described by those who knew her as having been a woman of
unusual mental gifts and elevated character; and there can be
no doubt that her son owed very muoh to her teaching. At
the age of 16 he was placed in business in the east end of
London, where the scenes of misery and wickedness, for which
his experience of country life had not prepared him, made a
deep and lasting impression on his mind, and gave, no doubt,
that strong practical, or rather philanthropic, bias which was
conspicuous even in his most speculative writings. In the
year 1843, at the age of 21, he entered upon the study of
medicine, which made as powerful an impression upon him,
intellectually, as his previous experiences of life had made
morally. Before, however, he settled down in medical practice,
he undertook two long voyages, one to China and another to
Africa; on the latter of which he was placed in medical charge
of a party of free negro labourers sailing from Sierra Leone to
Jamaica. This appointment gave him an opportunity long-
desired of studying man in a savage state, and for this purpose
he underwent the labour of learning one of the African
languages; while in Jamaica he was able to study the modifi-
cations in the negro character, produced by contact with the
white man.

On his return to England he engaged in practice as a
surgeon. During the early years of practice he worked much
with Mr. Toynbee, the well-known aurist, and thus laid the
foundation for his own subsequent skill and eminence. But at
the same time the interests of philosophical speculation were
never lost sight of; and much of his subsequent life may,
indeed, be described as a struggle between the opposing claims
of philosophy and practice, which, though not able always to
reconcile, he endeavoured to harmonise by giving place to each
in turn. At this time he approached philosophy cniefly by the
path of physiology, and made numerous observations on organic
forms and the influence of physical laws on life, which gave a
special direction to his metaphysical speculations.
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In 1858 the strnggle between medicine and philosophy
became too severe to be borno, and ho relinquished practice in
order to obtain leisure for thinking and writing. Shortly
afterwards he published Man and his Dwelling Place, the work
which contains in the most explicit and detailed form his theory
of the Universe. Being at the same time chiefly dependent
upon writing for a livelihood, he published some more popular
articles on allied topics in the Cornhill Magazine and other
periodicals, which afterwards formed the basis of his works
entitled Life in Nature, and Tlioughts on Health. About this
time, also, he wrote The Mystery of Pain, the most widely
read and popular of his writings; but it was not published till
long after.

In 1862 the chums of medicine again got the upper hand, and
he went into practice for the second time, confining himself now
to the special department of diseases of the ear, which had long
engaged his attention. He was shortly afterwards appointed
aural surgeon to Guy's Hospital; and later on the sudden
death of his friend and teacher, Mr. Toynbee, to whose house
and practice he succeeded, placed, him in the first rank among
English surgeons practising his special branch; while his
reputation rapidly spread to the continent of Europe and to
America. Mr. Hinton worked very hard at his profession, and
was rewarded with a large and lucrative practice; while at the
same time he loyally acquitted himself of his duty to medical
science by publishing, in a very complete and beautiful form,
the results of his large experience. But it would be only bare
justice to say that he looked upon practice chiefly as a means to
an end—as the means of obtaining that freedom for philosophical
pursuits which so many thinkers have longed for and so few
have enjoyed.

During the early part of his second professional life he
resolutely turned away from philosophy, and even relinquished,
though with great difficulty, the habit he had formed of writing
down his thoughts as they occurred to him and afterwards
transcribing them. About five years before his death, however,
encouraged by the advice of the eminent surgeon, Mr.
Bowman, he recommenced the habit of writing, and the result
is a large quantity of manuscript and printed matter, chiefly
treating of Ethics, Sociology, and Art, but little of which, it is
feared, exists in a form ready for publication.

In 1874 he again decided on retirement from practice,
and resolved on embracing the long looked-for opportunity
of devoting himself entirely to philosophical research and
exposition. He appeared at that time to be in the fullest
vigour of mind and body, and threw himself with much
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energy into the study of several subjects which professional
pursuits had left him no time to do justice to before; while
he soon began to take a more prominent position in the literary
and philosophical circles of London. His health had neverthe-,
less suffered in some degree from the attempt to combine
speculation and practical activity, and in the autumn of 1875
he went oat to St. Michael's in the Azores (where he possessed
some property), intending to spend the winter there with his
family. There he was attacked with infln.TnTnn.tinn of the brain,
and died on December 16th, at Ponta Delgada, in his 54th
year.

While disclaiming the attempt to give a precise account of
Mr. Hinton'a philosophy, and still more the pretension to
assign him his place among those whose views have been in any
respect similar, we wish to say a few words on his theories as
they were related to his personal character and education.

It is evident from his life that the most influential part of his
education—in fact, almost the only education beyond ordinary
school training which he received—was that which prepared,
him for the medical profession. Among the medical sciences
he fastened with special eagerness upon physiology, and
accepted without hesitation what may be regarded as the great
lesson which physiology teaches or claims to teach—the unity
of Nature. The indissoluble bond between mental and
organic life, the entire subordination of organic life to physical
lawB were regarded by him as inevitable conclusions. To the
difficulties of this position he was not in any way blind. He
knew very well and felt deeply that it was subordinating what
appeals higher to what appears lower. He more than knew, he
continually dwelt upon and enforced the truth, that the higher
aspects of life and the immaterial objects of human thought
call forth in us emotions of reverence and love which are not
called forth by the spectacle of physical uniformity. He wus
never weary of dwelling upon the contrast between the dead
niuterial universe (death being defined as inertness) and the life
which our bpiritual nature demands as the ground of phenomena.
Human instincts, lie said, were quite right in refusing to admit
that the cause of life could be anything not living. The only
escape from the difficulty, in his view, was to attribute to the
apparently material cause of life the same qualities as life
itself; to regard its want of life as only apparent, in short to
regard the material universe as the spiritual universe, wrongly
perceived as material by some illusion or error of onr faculties.

A great part of Mr. Hiuton's works is occupied with the
discussion of the existence and nature of this illusion, which
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makes us perceive the •universe as material or " dead," when it
is really " living." One of his favourite arguments was derived
from the history of science, which showed, he thought, that we
must inevitably take false views of things before the true
views can be established. The impressions of sense have to be
corrected into scientific hypotheses, and so the conclusions of
science, he urged, would need to be corrected by something
higher. His favourite illustration, often repeated in his works,
was from the history of astronomy. Our first impression is
necessarily that the earth is stationary and the heavens revolve
around us. Nature, he used to say, treats us like children,
whom we take in our arms and twirl round, trying to make them
believe that the room is going round them. But later on we
correct our first impressions and learn that the heavens are
stationary and that it is we ourselves that are revolving. So
the universe appears dead to us; but why should this not be
because of some defect, i.e., deadness, in ourselves ? It is in
this conception of a peculiar defect or deadness in man that we
chiefly trace the influence of the theology which imbued his
mind in early years. The " fallen state " of man or his moral
deadness, as spoken of in the New Testament, probably
suggested the idea of a fundamental defect in man's faculties.
Not that he regarded the New Testament as professing to give
any theory of man's perceptions or containing any cosmical
philosophy. That quality, however, of human nature which in
its moral aspect is there described as deadness, might in its
intellectual aspect be the cause of our bluntness or imperfect
perception in relation to the world.*

A thinker so much possessed with a desire for human
improvement could not fail to consider the question how far
this defect in man could be removed or compensated. The
solution found appears to depend on an appeal from man's
reason to his moral sense, i.e., to " the heart and conscience."
To the reason the material universe must appear dead or inert,
since its action is invariable, but to the spiritual perception it
is full of spiritual meaning: invariableness is not a proof of
inaction (i.e., inertness or death) to the moral sense, since right

* In the first edition of Man and hit Dwelling Place, the moral
condition, or " fallen state" of man, was contrasted in its imperfection
with the unbroken progress of his intellectual nature; but in the prefaco
to the third edition he repudiated this notion, regarding it as established
that " man's moral and intellectual nature are alike, and his moral and
intellectual progress strictly parallel; the contrast between them being
one of period, not of nature or of end." I t seems questionable whether
this admission might not have ultimately introduced still further modifi-
cations into his system, had the author lived to see another edition of
his work.
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action is invariable, as being absolutely conformed to law.
" Why should not the secret of Nature's invariableness be not
passiveness, but Tightness?" To this question, implied more
often than expressed in many of his works, Mr. Hinton might
contend that reason could give no answer, except by the
counter-question (to which he himself was equally unprepared
with any answer on intellectual grounds) : Why should right-
ness be the secret of Nature's invariableness ? It is difficult
to conceive of argumentative reasons for or against " pre-
dicating holiness of Nature, as of man." This the author con-
fesses when he says : " the belief that the invariableness of
Nature bespeaks holiness as its cause doubtless involves an appeal
to man's moral sense." Bnt, he urges, "the appeal to an inevit-
able conscious association of right and wrong with true action
surely has not less weight than an appeal to a perception of
intellectual relations." We are not here concerned to defend
or criticise this position, but think it worth while to point
out that this definite preference of the deliverances of the
moral sense over those of the intellect was closely connected
in Mr. Hinton's mind with his strong conviction of the intense
importance of moral problems. It was this conviction and not
a merely speculative interest which induced him to apply
himself with so much energy to solving the riddle of the
Universe, and the solution which he required was one that
should admit of practical application for the relief of man's
estate.

Mr. Hinton was a firm believer in human progress, but
looked for the amelioration of society rather to a more
completely altruistic rule and practice of conduct (expressed
in a little tract called Others' Needs), than to intellectual
cultivation; to a gradual change in human nature rather than
to the machinery of philanthropy.

The chief characteristic of Mr. Hinton's mind was, perhaps,
his unhesitating intellectual courage, which led him to accept
ungrudgingly all the consequences of any logical conclusion,
though he might feel deeply the moral sacrifice involved. With
this was joined a singular ardour in the pursuit of truth, and
an intensity which is more often devoted by men of his tempe-
rament to moral than to intellectual ends. Notwithstanding,
his candour and openness of mind were complete; and proba-
bly few persons were ready to examine any opinion presented
to them with so entire an absence of prejudice. These qualities,
combined with freedom from the intellectual prepossessions
of any particular school of thought or place of education, gave
him in a very high degree the stamp of originality. His con-
versation never left any doubt that, whether his views were or
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were not unknown before, they were, at least for him, the fruit
of arduous solitary thought, while his mode of statement and
illustrations often had a freshness and piquancy peculiarly
his own.

His death at a critical period of life, when he had just
attained his long-desired speculative freedom, was a painful
shock to his friends; nor could any country, least of all onr
own, well afford to lose so earnest, unencumbered and well-
equipped a pioneer in the search for truth.

J. F. PAYNE.

IX.—CRITICAL NOTICES.

Neue Briefe Qber die Scliopenluvuer'sche PMlosoplUe, von JULIUS

FRAUKNSTADT. Leipzig, 1876.

THIS work is chiefly apologetical and critical, as the Letters of
1854 were chiefly explanatory. At the same time we have here, as
the author informs us, the results of a much more complete
acquaintance with the philosophy of Schopenhauer than was possible
in 1854, at which date the third edition of Die Welt als Wills und
Vorstellwig, and the second edition of the Parerga wid Paraliponiena
had not appeared, and the author had not ended his correspondence
with Schopenhauer, or come into possession of his voluminous
manuscripts. The present letters are accordingly explanatory as
well as apologetical and critical; but they do not add much to what
we already had in the author's Introduction to Schopenhauer's
works (1873). Many passages of the Introduction appear verbatim
here. As an expositor of Schopenhauer's views, Frauenstadt is
perhaps as successful as could have been expected in the circum-
stances. He is not quite so easy to follow as Schopenhauer himself.
To explain Die Welt als Wille Sfc. in German is about as futile as
the attempt would be to put Hume's philosophy into clearer English,
and arrange its parts more lucidly than Hnme has himself done.
A French or English account of Schopenhauer for French or
English readers is another thing. Bibot in his excellent little work
La Philosophic de Sclwpenhauer expresses this when he says
(preface) : " A defaut d' une traduction qui seule en donnerait une
id^e juste, on a essaye" du moins de lui conserver son originality en le
laissant parler presque toujours lui-mSme." There are few more
extraordinary facts in the history of literature than that in Ger-
many so brilliant a writer as Schopenhauer could not speak for
himself, and that Frauenstadt became the means of introducing him
to his countrymen so late as the year 1854. Schopenhauer was too
imaginative and many-sided to be merely a metaphysician. TTJH
so-called metaphybical system was little more than the literary form
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